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“I shall bring about redemption between My people and your people”

The Complete Redemption Hinges on the Tikun of the “Vav HaChibur”:
Connecting with Yisrael and Separating from Non-Jews

In this week’s parsha, parshas Vaeira, it states (Shemos 8, 19):
“SI MING T Y Y P MY A Mo nnwt” — 1 shall bring
redemption between My people and your people — tomorrow this
sign will come about. Rashi explains: 131y 122 %" 12w M7 "NHw”
“y — “I shall bring about redemption” that will distinguish between
My people and your people.
prompted Rashi to interpret “R1Td” in this manner. According to Rashi,
the passuk informs us that HKB”H will distinguish between Yisrael and
the Egyptians; according to the simple translation, the passuk merely
states that He will redeem Yisrael from the midst of the Egyptians.

We must endeavor to explain what

We shall begin our enlightening joumey by presenting the
commentary of Rabeinu Bachayei. He notes that the word “nTo”
appears hereinthe Torah withouttheletter “vav”; this spelling indicates
that the geulah from Mitzrayim was not the final, complete geulah.
Here is what he writes: n%Naw 1bn 1“N1 900 N1 NYn X¥HpM”
TANN TRYW PX OTNYE AO%N YK, TRYW TINRY %N DYn
JUN12 XD MITD TTNYa AYINIa NYnn 1 Yy ,0mhy nywn ox 1
Sy nbw nrTd (L - X' YN) MINdDW X1 After the geulah from
Mitzrayim, there would be other periods of servitude necessitating
future geulahs; whereas the future geulah will be everlasting. Hence,
in the passuk (Tehillim 111, 9) describing the future geulah, the word
“MTD” appears in its complete form — including the letter “vav.”

The Shela hakadosh (Bo) utilizes this ideato interpret the conclusion
of the passuk: “arm MKA I IMNY” - - tomorrow this sign will come
about. He explains that the passuk is referring to the letter “vav” that is
absent inthe word “nTd” — indicating that that geulah was incomplete.
Thus, the passuk informs us that tomorrow, in the future, at the time of
the future geulah, HKB”H will restore the missing “vav” — indicating that
He will provide us with an everlasting geulah free of any future exiles.

The Shela also applies this idea to interpret the passuk (Vayikra 26,
42): “Mpyr MmManx MmN’ — and I willremember My covenant with
Yaakov. Rashi provides the following clarification: mmipn nwnna”
Mwn My S0 APY* NIMPN AWNRAA 00 YK KON [11pY7] ano)

“1732 NYINA WA K12W 127 1TOK YW — the Hebrew name Yaakov
[21pV7] appears in Scriptures five times in its full form, including the
letter “vav”; whereas the name Eliyahu appears five times with the
letter “vav” missing; Yaakov took these missing “vav”s from Eliyahu’s
name as an assurance that Eliyahu will come and herald the geulah to
his descendants. In other words, Yaakov seized from Eliyahu’s name
the missing “vav” from the word “nTd” as a form of security deposit
until Eliyahu comes to announce the arrival of the final and complete
geulah; at that time, the letter “vav” will be returmned, indicating that the
redemption - - “NrTH" — is finally complete.

The Letter “Vav” from Eisav's Name

Thus, itis appropriate for us to examine the significance of the letter
“vav” that is absent from the word “nT9”. Furthermore, what must we
do to restore the letter “vav” to the word “nrTd” — that will merit us
a complete redemption in the future geulah? It appears that we can
explain the matter based on what the Megaleh Amukos writes (Toldos)
in the name of Sefer HaPliah. He writes that in Future to Come, Eliyahu
will extract the letter “vav” from Eisav’s name, leaving him only with the
two letters “wy”. This will mark the elimination of Eisav as hinted to
by the passuk (Yeshayah 50, 9): “DYaX* Wy 1921 1225 0910 17" — they
will all wear out like a garment; a moth will consume them. The “vav”
that Eliyahu extracts from Eisav, he will deliver to Yaakov — so that his
name will be “21pY*” — complete with a “vav.”

In this manner, the Sefer HaPliah explains our blessed sages’
statement introduced by Rashi above: X5n an2 nimpn nwnna”
N12'W 127 11OK YW 1wn miX Y1 2py Mnipn wnna ,on K
“1733 NYINA AWwan — Yaakov seized the letter “vav” from Eliyahu as a
security measure, inthe hope of hastening the geulah and the removal
of the “vav” from Eisav's name. He wished to eliminate Eisav once
and for all, fulfilling the words of the passuk: “BYIN wy 1927 Thay" —
they will wear out like a garment; a moth will consume them.

Inthe sefer Zera Berech HaShelishi (Vayishlach), he applies this idea
to elucidate the passuk (Bereishis 25, 26): NIMIX 1T PHAX XX 1D ™MNX"
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‘“Iwy 2pya — afterwards, his brother emerged with his hand grabbing
hold of Eisav's heel. This passuk teaches us that from the moment
Yaakov Avinu was born, he held onto Eisav’s heel — alluding to the
final letter of the name “1wy™; his aim was to extract the letter “vav” and
retum it to the realm of kedushah — completing the name a“1py».

Thus, we can surmise that Yaakov took the letter “vav” from
Eliyahu’s name as a guarantee; he was alluding to the fact that it is up
to Eliyahu, the herald of the geulah, to perform this holy task. Eliyahu
will extract the letter “vav” from Eisav's name and restore the name
NPy to its complete form — including the “vav.” Therefore, Yaakov
preempted him by taking the letter “vav” from his name in anticipation
of the completion of the task at the time of the future geulah.

The Letter “Vav” Sustains the Name Eisav

Let us address the significance of the letter “vav” in Eisav’s name.
Itis well - known that the elements of the klipah cannot survive in this
world without some source of kedushah to draw upon. For, nothing
in this world can continue to exist without being sustained by a source
of kedushah. This notion is emphasized by the passuk (Nechemiah
9, 6): “m91 NN NN ANN” — and You sustain them all. So, when
the appropriate time arrives, and it is His will to abolish the forces of
the klipah, HKB”H will remove the holy sparks that sustain them; the
klipah will cease to exist.

Now, the Zohar hakadosh states (Vayechi 241b): X5 »nT Xan0”
“1"n "W 1727 A2 "1 DK KT NIK NN 107N "KN1,N0NK NN NON Kmw
— the sign of life only resides within the “letter of truth”; the “letter of
truth” is the letter “vav.”

This then is the significance of the letter “vav” in Eisav’s name.
Without the letter “vav” sustaining it, the lie that is the klipah of Eisav
could not endure. Inthe Future to Come, however, the klipah of Eisav
will indeed cease to exist. Eliyahu will extract the letter “vav” from
1"WY and he will be left with only the letters “wy”. As explained, this
symbolizes the end of his existence: “DYaN* wy 1932 1135" — like a
garment consumed by a moth.

Based on this understanding, we can explain very nicely why
Eliyahu is destined to restore the letter “vav” to Yaakov, completing
his name - - 2“1py*. For, the passuk states explicitly (Michah 7,
20): “apy"Y nnKX INN" — grant truth to Yaakov. This informs us that
Yaakov Avinu who represents truth is associated with the letter “vav”
— the “letter of truth.” Thus, the letter “vav” in the name “1wy” is
in truth a holy spark from Yaakov — whose attribute is truth — that
sustains Eisav. Consequently, when the appropriate time arrives to
extract the morsel of kedushah from his impure mouth, Eliyahu will
extract the “vav” from Eisav’s name and return it to its rightful owner
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— Yaakov Avinu, the epitome of truth, “emet.” Thereafter, Yaakov will
appear in its complete form with the letter “vav” — "2py»” .

“l shall take you out from under
the burdens of Mitzrayim”

I would like to propose an explanation regarding what the
obligation to extract the letter “vav” from Eisav’'s name entails.
My explanation is founded on a wonderful elucidation the Sefas
Emet (5631) brings in the name of his elder, the great author of the
Chidushei HaRim, explaining HKB”H’s declaration in this week’s
parsha (Shemos 6, 6): MYNW - O™MX¥N mYab ninn DONXK MK
Sy 51205 1951 XHw ,mYao Wb a“aYNT 117 NN NPT AN MITRN
M5 NN I9INAT N2 101,070 NXNIY 072D Y5, The passuk states:
“T shall take you out from under the burdens (MYav) of Mitzrayim.”
He focuses on the word m19ap and states that it indicates that they
could no longer tolerate the tumah of Mitzrayim; this inability led to
the subsequent geulah. [The word m%ap is related to the Hebrew
infinitive Y1209 which means to tolerate.] Embellishing this thought,
the Sefas Emet adds: 1 Yy ,Yxwm wiN 935 axyn nxy Nim”
no73) YT 1KY 13V0 ,ANIwn n*Yon2 v KW nead myy Sanw
“Aa9INAT NYNNA AN, YY 210 ¥ 0TR A7 (1 — it is advisable
for every Jew to accustom himself to truly despise that which is evil;
this practice constitutes the beginning of the geulah.

We should note that in Siach Sarfei Kodesh (Part 3, 481), he
presents a similar explanation in the name of the great Rabbi
Bunim of Peshischa, zy”a, with a unique twist. He writes that at
the beginning of the exile in Mitzrayim, it was extremely difficult for
Yisrael, because they could not tolerate the tumah of Mitzrayim;
however, little by little they grew accustomed to the hardship, and
were able to tolerate the Egyptians. Hence, when HKB”H saw
that Bnei Yisrael were starting to tolerate the Egyptians, which
constituted atremendous danger — lest they intermingle with them
and learn to adopt their ways — He proclaimed: DORN *NNXIT”
,071¥10 NX 91205 o915 725 BNK OX” - “DIXHn mYap nnnn
“T'n 0ONK YINAY M0 N, 210 XY K1 A¥0na — if you are already
able to tolerate the Egyptians, the situation is desperate; I must
redeem you immediately.

Here we learn a vital principle. The source of galut is related to the
fact that Bnei Yisrael tolerate and become accustomed to the laws of the
goyim which stand in opposition to the laws of the Torah. Therefore,
when it was His divine will to take Yisrael out of the galut in Mitzrayim,
he began with the declaration: “I shall take you out from under the
burdens (MYav) of Mitzrayim.” HKB”H insinuated that they would no
longer be able to tolerate the Egyptians; and in the words of the Sefas
Emet: “this constituted the beginning of the subsequent geulah.”
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This notion seems to be substantiated by the passuk (Shemos
1, 7): YN XYM TRN TRN MEYM 12797 1w 10 X M
“DMmN — and Bnei Yisrael were fruitful, teemed, increased, and grew
strong — extremely so — and the land became filled with them. The
Midrash expounds on the ending of the passuk (Yalkut Shimoni ibid.):
INDIMW N 12T .0M¥N NKIROND 1AM 727 N .DNIN YN XYnnm”
WwADw [D™MXNa] DmYY 1 Tn DN MNX©PIP N3 NN 1N
‘1. Ttis clear from the Midrash that as soon as the public and social
gathering places became filled with the Bnei Yisrael, the Egyptians
issued decrees that would keep them apart.

Based on what we have just learned, we can begin to understand a
troubling statement in the Zohar hakadosh (Shemos 3a). It states that
Yisrael were exiled to Mitzrayim, because they enjoyed the Egyptians’
bread. Here is a Hebrew translation of the passage in the Zohar:

NX DASn 5X (1 - 20 °5wn) ,AnD XM 27 .98 13 nmw 19K
Diwn 'Y ¥ onY X onbn 5X ,rnmyvnd iIxnn Sx1 Py v onb
S15KY INTI K11 PN L]V VI NIW DTN 12 1MIK YW AN X ondaw
Sw DnnSn omy1v 17 XY DMxNY HNIW 171w O 1,100 N
15 0K .0M¥na 0ad opyn 1 KXY mMYaa 0N 1A RS, 0Mxnn
[X»r1227] 19 K, [MYaa HOXwr w8 7 XYM, piy 1an
XY MW ,07M¥na XP1T MY oy At XY Maw N KT Yon
XY PAN2 KON ,D™MXN PAIN2 YT 0 900 (0 - 10 NYWXN2) 1IN0
L“IANX YANa 19 OK1,00Y

The passuk in Mishlei (23, 6) states: “Do not eat the bread of
the miserly and do not lust for his delicacies.” It is not proper derive
pleasure from such a person or his food. Had Yisrael not tasted or
eaten the Egyptians’ food, they would not have remained in exile and
suffered at the hands of the Egyptians.

At first glance, this seems hard to believe. Yet, we find in the
Gemara (Shabbas 17b) that our blessed sages decreed that we not
partake of a non - Jew’s bread or wine, lest we begin to socialize with
them and marry their daughters. By partaking of the Egyptians’ bread,
Yisrael began to associate with the Egyptians and to be influenced by
their deeds. This allowed the Egyptians to gain the upper hand over
Yisrael and to cause them harm.

We can now appreciate Rashi’'s comment: 2% 12'w - Mo NNWY”
‘“ay 121 My. Rashiis alluding to the fact that the root of the redemption
from the Egyptian exile was the separation and distinction that HKB”H
created between Yisrael and the Egyptians — both physically and
spiritually.  This is reflected by HKB”H’s declaration: DO NN NNYIT”
“o™Myn mYao nninn — I will take them out so that they do not become
accustomed to and do not learn to tolerate the Egyptian ways. This
separation and distinction is part and parcel of the redemption.
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55w Is an Abbreviation for w25 pw'b o'w
— Name Language Attire

At this point, an obvious question might be raised. We have
learned in the Midrash Rabbah (Shir HaShirim 4, 25): f1y27Ix n1d>12”
,ONWYH NX 1w K9 ,0NW NX 1w XOHW 00N HXIWw? 19K 03T
“TMY2 YD TAN 112 X¥N) XD1,970 WY 1K K51 — Yisrael were
redeemed from Mitzrayim in the merit of four things: they did not
change their names, they did not change their language, they did
not speak “lashon hara,” and not one of them was promiscuous.
Thus, it clearly states that they were redeemed, because they did
not associate with the Egyptians. This does not seem to coincide
with what we have just learned — that the galut in Mitzrayim came
as a result of the association with the Egyptians, necessitating
HKB”H’s intervention.

Yet, on closer examination, we find that there is no contradiction.
On the one hand, they did break bread with them and they attended
their social events — causing them to sink to the forty - ninth level of
tumah. Nonetheless, they did not change their names, language or
attire; for they understood that doing so would cause them to sink to
the fiftieth level of tumah — deeming them beyond salvation.

This point is discussed by the Imrei Pinchas (Vaeira) in the name
of the great Rabbi Pinchas of Koritz, zy”a; it is also addressed in the
Siach Sarfei Kodesh (203) in the name of the great Rabbi Menachem
Mendel of Lubavitch, zy”a, the author of the Tzemach Tzedek. They
write that changing one’s name, language and attire leads one to sink
down into the fiftieth level of tumah. Therefore, in the merit of their
remaining steadfast with regard to these four things — in order to
avoid sinking to the fiftieth level of tumah — HKB”H took them out of
the exile in Mitzrayim completely by inculcating in them a hatred that
did not allow them to tolerate the tumah of Mitzrayim.

It would be appropriate at this time to include a wonderful “remez”
fromthe honorable Rabbi Yehoshua of Belz, zy”a, regarding the passuk
in Shiras HaYam (Shemos 15, 9): “S5Ww pYAX AWK ITIN 21X 1IN
— the enemy said, “I will pursue, T will overtake, I will divide spoils
(55w).” The wicked Pharaoh correctly perceived that Yisrael were
redeemed from Mitzrayim in the merit of not changing their names,
language or attire. Therefore, he intended maliciously to thwart them
by means of these specific issues. This malicious plan is alluded to in
this passuk: “the enemy said, “I will pursue, I will overtake.” Then
the enemy explains that he will overtake them by dividing up "*Sw
— which is an abbreviation for w12’ 1TwW'Y 'w — name, language,
attire. By getting Yisrael to adopt the ways of the Egyptians in these
three regards, he aimed to overtake them and bring them down. This
is the gist of the “remez.”
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This ties in very nicely with our discussion. Pharaoh planned to
foil Yisrael's redemption by focusing on these three crucial areas:
name, language and attire. In this manner, he intended to cause their
decline to the fiftieth level of tumah, from which there would be no
salvation for them, chas v’shalom. Yet, the people of Yisrael stood
firm as a rock; they refused to abandon the customs of their fathers
regarding name, language and attire. In this merit, HKB”H extricated
them from the tumah of Mitzrayim completely — even with regards to
the areas that they did not remain separate and distinct. Thus HKB”H
proclaims: “B™Mx¥n M2 nrnn DOoNX MXXIM” — I will take you out
and you will no longer tolerate their tumah.

Eisav Is Sustained by Yisrael's “Vav HaChibur”

Continuing along this exalted path, let us now discuss the letter
“vav” in Eisav’'s name which is the source of sustenance for Eisav
and his descendants — that is until Eliyahu comes and confiscates it,
leaving him with only the letters Wy, totally devoid of life. As we know
from the laws of grammar (“dikduk”), when the letter “vav” appears
at the beginning of a word it acts as a conjunction, connecting two
distinct items. An example of this can be found in the first passuk
in the Torah (Bereishis 1, 1): AX1 Q™MW NX D'POX X712 MWK
“YaNma. In the phrase “yaNi nX1 omwn nX” — the heavens and
the earth — we find the letter “vav” in the word nxX1 functioning as a
conjunction, conveying the fact that HKB”H created both the heavens
and the earth. This type of “vav” is referred to as “vav hachibur” —
the connecting “vav” — and is translated as the conjunction “and.”

Thus, when a Jew fulfills the mitzvah of (Vayikra 19, 18): nanx1”
“11m>3 w15 — you shall love your neighbor as yourself — connecting
with his fellow Jews through love and friendship, he is connecting
through kedushah. This form of connection acts as a tikun for the
“vav hachibur.” On the other hand, when he associates with wicked
members among the goyim, who hate the Torah, heis causing damage
to the “vav hachibur”; for, he is forming an improper connection.

With this understanding, it is clear that the source of life and
sustenance provided by the letter “vav” in the name Eisav, stems from
Yisrael's association with the descendants of Eisav. This association
damages the “vav hachibur.” Furthermore, Eisav is sustained by the
damage caused to this “vav hachibur.” Thus, we can conclude that
only by separating ourselves from the goyim and their laws will we
succeed in extracting the letter “vav” from Eisav.

We can now appreciate why Yaakov seized the letter “vav” from
Eliyahu’s name as a pledge — assuring that he would eventually come
and extract the letter “vav” from Eisav. After all, it is Eliyahu HaNavi's
missionto prepare Yisrael for the future geulah. He willdo so by increasing
peace and solidarity (shalom and achdus) among Yisrael and distancing
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them from the laws and behaviors of the goyim. This is expressed by the
passuk as follows (Malachi 3, 23): X231 115K nNX DAY ANW N "
“RIax Yy 073 2% 012 Yy max ab 2wm NMIm STan o X b
- - Behold, I send you Eliyahu HaNavi before the coming of the great and
awesome day of Hashem. And he will tum back the hearts of fathers
with their sons and the hearts of sons with their fathers.

This in fact is what we have learned in the Mishnah (Eduyos 8, 7):
,1270 1271 1270 YRWW , NOT 12 1M1 1270 N b:npn ,YWI? 1271 1MN”
PmY KOK ,2P51 Py v Xnvd X3 1OK PRW o0 nwnb abn
“Y1ra oprmna 2P yira onampnn In other words, Eliyahu will
fulfill his mission by distancing the goyim who have come too close to
the Jewish people — to corrupt Yisrael with their laws and customs
- - by whatever means necessary. Simultaneously, he will draw near
Jews who have drifted apart and afar by imbuing them with a sense of
brotherly love, as it states: “And he will turn back the hearts of fathers
with their sons and the hearts of sons with their fathers.”

By drawing Jews closer together and by separating them from the
goyim, Eliyahu will correct the damage caused to the letter “vav” —
that has in effect sustained Eisav and his descendants. By means
of this tikun, he will successfully extract the “vav” from Eisav’s name
and return it to the realm of kedushah in Yaakov’s name — spelled
in its complete form with a “vav,” 2"1py. This will complete Yaakov's
quest, which he embarked upon from birth: “1Wy apya nimx 1m™”".
He stretched out his holy hand to grasp onto the end of Eisav’s name
- -1"WY — inorder to extract the letter “vav” from him and return it to
its rightful position within the realm of kedushah in the name 2“1py».

“And these are the names of the Bnei Yisrael
who came to Mitzrayim”

I was struck by a wonderful idea to reconcile the passuk at the
beginning of parshas Shemos (1, 1): QX237 YXWw? "3 MW 5N
‘I3 1721 WK 2pY* NN 1RM¥N — And these are the names of the
Bnei Yisrael comingto Egypt; with Yaakov, each man and his household
came. The use of the “vav hachibur” at the beginning of the word
“I9NY" requires some explanation. Why doesn’t the sefer and the
passuk simply begin with the word fI9K, without the “vav hachibur”?
In fact, Rabeinu Bachayei senses this difficulty and comments: 1poi”
““K1 XD 'mimw aYK' Y nnw MR 770 A — this sefer should have
begun with the words "mmw 5K’ without the letter “vav.”

Let us begin our explanation by presenting the holy Admor’s, Rabbi
Yehoshua of Belz, zy”a, explanation of this passuk: “And these are
the names of the Bnei Yisrael coming to Egypt; with Yaakov, each man
and his household came.” Note that the passuk employs the words:
“MMxN 0'™Xa1” — meaning that they were coming in the present
tense. This is odd, of course, because the passuk is discussing the
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situation that prevailed years after they had come down to Mitzrayim.
This peculiar phraseology is noted by our blessed sages in the
Midrash (S.R. 1, 4): “IX3 027 0™ K91 12 D1 91,700 DX
— did they just come today? After all, they came a while ago.

He explains that the Torah is teaching us a very important lesson.
It is human nature that a person favors his birthplace and the place he
lives. The Gemara states (Sotah 47a): “1awr Sy mipn |n” — a place
appears favorable to its inhabitants. This constitutes a grave danger
for Yisrael while living in galut among the goyim. They are apt to grow
comfortable living among the goyim. This could result in the situation
described in Tehillim (106, 35): “DA*wyn 115" 0732 129YNM” — they
mingled with the goyim and learned their ways.

This then is the meaning of the passuk: SXIw* 13 nmmw 9N
APy NN THMYN 020 — And these are the names of the Bnei
Yisrael coming to Egypt with Yaakov. Upon realizing by means of his
“ruach hakodesh” that the decree called for Yisrael to remain in exile
in Mitzrayim, the abomination of the earth, for a prolonged period
of time, he became fearful lest the maxim “vawr Sy mpn 0" — a
place appears favorable to its inhabitants — become a reality, chas
v'shalom. Therefore, he prayed on their behalf and instilled in them
the belief that their current surroundings would not find favor in their
eyes. Rather, they would always remain in a state of “@*Xan” — as if
they just now came. In this state of mind, it would be difficult for them
to grow accustomed to the local customs and behaviors. Hence, they
would long to leave Mitzrayim and return to the place of their destiny,
Eretz Yisrael. This is the gist of his explanation.

Yaakov Avinu Prepare
the Tikun of the “Vav HaChibur”

It is for this reason that the Torah added the letter “vav” at the
beginning of the passuk: “mR™x¥nN 0271 YXIW? M2 MW 1N, The
Torahis informing us that Yaakov Avinu intended to correct the damage
caused to the “vav hachibur.” He did not want Bnei Yisrael to associate
orintermingle with the Egyptians but instead he wanted them to remain
separate from them. This goal was accomplished by means of Yaakov
Avinu’s lesson to remain in a state of “*™X2i1” — a foreign transplant
not belonging to the Egyptian culture. We might even suggest that
this prompted Rashi to comment (Shemos 1, 7): Aww MO Pw”
‘“TNN ©122 — that they gave birth to six children at a time. The letter
“vav” possesses a numerical value of six. So Rashi’'s comment may
allude to the fact that Yaakov instilled in them the kedushah of the “vav
hachibur” — so that they would avoid associations and relationships
with the Egyptians and only associate with Yisrael.
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This idea ties in beautifully with what the Chatam Sofer writes in his
will: M2 WRI DOW ApYT K121 1201, wiahm w1 ow rwn ar”
“wnabm Nw'y 0'w — take care not to change your names, language or
attire. Ameans of rememberingthese items is the passuk: “And Yaakov
came to 0“9w.” The name B“9W is an acronym for w1abm nw'y o'w —
name, language, attire. He refers to the passuk that follows Yaakov’s
encounter with Eisav (Bereishis 33, 18). There Rashi comments: nSw”
oW, T IMN Yo 0195 700 KOw ,mnna obw ,inySyn Xbanw 1013
“12% N13 175N MOw XHW ,1NMna — he was complete in all regards
— physically, financially and with regards to the Torah he had learned.
The simple meaning of the word BSw is complete.

Inkeeping with our discussion, we can suggest that this is related
to Yaakov Avinu's desire to correct and extract the “vav hachibur”
that was incorporated into Eisav’'s name — by staying far away from
the goyim’s culture. This then is the allusion in the passuk: X1am”
“nbw apy* — and Yaakov arrived complete physically, financially and
with regards to his Torah. In other words, he was not harmed in
any which way by the fact that Eisav pursued him, intending to kill
him. He remained unscathed in all aspects, because he was careful
not to change his w1a%m NW'S o'w — name, language, attire —
represented by the acronym n“S>w.

\We can now rejoice at having arrived at our destination. We
focused on the passuk: “7ny 121 ™Y "2 NTD MW’ - - I shall
bring redemption between My people and your people. In other
words, the geulah was accomplished by means of HKB”H creating
a separation and distinguishing between Yisrael and the Egyptians,
as conveyed by the passuk: “D™M¥n MYab NANN DONK XYM,
Therefore, the tradition was handed down to write the word “nT5”
in the sefer Torah without the letter “vav.” This tradition alludes to
the fact that with the geulah from Mitzrayim, the tikun of the “vav
hachibur” was not yet complete. Unfortunately, other exiles would
follow due to our innumerable sins and the undesirable associations
between Yisrael and the other nations.

Nonetheless, the passuk concludes with the promise: 1 anY”
“T MK — in preparation for the future geulah, the tikun of the “vav
hachibur” will be completed — there will no longer be any association
between Yisrael and the other nations. They will only associate with
one another - - with love, brotherhood, peace and friendship. In this
manner, they will merit “n1TD” — redemption — in its fullest sense,
complete with the letter “vav,” as it is written: “my5 nSw n11H” — He
sent redemption to His people, and “nrTd 1Y 1271M” — and with Him
redemption is abundant — speedily, in our times. Amen.
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